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CURRENT PERIODICAL LITERATURE. 



When the "Higher Criticism" has Done its Work. By Thomas 
Davidson; International Journal of Ethics, July 1897. 

The thinking portion of the world is rapidly assuming a new 
attitude toward Christianity and its basal documents. 

Various sciences have disproved the validity of biblical statements. 

Historical research is disproving the Bible's historicity, while ethical 
reflection is proving that its moral sanctions are far from the highest, 
and that they have been long outgrown. 

But the church in general is indifferent to these results. To this 
attitude the science of higher criticism is about to put an end. Its 
results are to be sown broadcast by clergymen in good standing. What 
will be the result ? 

I. Higher criticism is the application of ordinary canons and 
methods of literary and historical criticism to the books of the Bible. 

II. Work so far has been done mainly in the Old Testament. The 
result, in a word, is that Hebrew history and thought, instead of being 
a series of supernatural miracles and revelations, have become an intel- 
ligible process of natural evolution. 

Among the particular results of the higher criticism may be men- 
tioned the following : 

(1) The law is the result of the teaching of the prophets. 

(2) Mosaic law dates from the captivity. Deuteronomy from 
Josiah's reformation. 

(3) What little is known of the Hebrews previous to Samuel is 
mostly tendentious legend. 

(4) The accounts of the creation, fall, etc., are myths, mostly of 
Babylonian origin. 

(5) Hebraic history was recast during and after the captivity, to 
give divine authority to certain theories and institutions; and thereby 
robbed of historicity. 

(6) Hebrew prophecy is choice poetry elaborately prepared. 

(7) Prophecy always has reference to current events, and its foretold 
blessings are always confined to this present world. 
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(8) The Messiah is unknown to the Old Testament, " Messiah " 
being applied to various anointed ones. 

These examples might be multiplied indefinitely. Ergo, it is no 
longer possible to consider the Jews as, in any special sense, a chosen 
people and the depositories of special revelation, or to maintain that 
the prophets prophesied of Christ. 

As for the New Testament, the impression prevails that when the 
higher criticism has done its worst for it, Christianity's fundamental 
beliefs will remain intact. The futility of this belief is evident to any- 
one who knows how completely Jesus' Messianic and divine claims are 
based upon the former. 

III. The higher criticism has yet to do for the New Testament 
what it has done for the Old, and to present its final results in the 
"Polychrome Bible." 

Among the results already accomplished are the following : 
(i) The New Testament is a compilation, gradually formed through 
the second, third, and fourth centuries. 

(2) We have no account of Jesus' doings from an eyewitness, the 
gospels being written after 70 A. D. 

(3) Generally speaking, the books of the New Testament were not 
written by the men whose names they bear. 

(4) The Jews had several conceptions of the Messiah, chief being 
the prefixilic and the apocalyptic ones. 

(5) Jesus combined these two with a third — the "Servant of the 
Yahveh" idea — and carried out his own conception of the Messiah in 
his life and death. 

(6) While Palestinian Jews looked for a Messiah, the "Dispersion" 
expected a personified "Word." In John's gospel Jesus is identified 
with a Hellenized form of this. 

(7) The historic Jesus made no claim to deity and refused to work 
miracles. 

(8) Christianity's rise and spread can be satisfactorily explained by 
the ordinary agencies which make human history. 

IV. The higher criticism will thus eliminate the miraculous from 
history and discredit, as superstition, whatever pretends to be a divine 
revelation, not explicable by its laws. 

It will thus hasten the final triumph of pure science, and then we 
shall cease assuming that we have any privileged information regarding 
the nature or ulterior purpose of the supernatural author of the uni- 
verse. The God of " revealed " theology is only an unconscious indue- 
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tionfrom an exceedingly crude, narrow, and unsystematized experience. 
Instead of regretting the obsolescence of this God, every rational being 
will rejoice to find him replaced by a God who, being the very principle 
of explanation of all that is known, must be the most scrutable and 
intelligible of beings, no matter whether he prove impersonal, super- 
personal, personal, or multipersonal. 

V. So the purified faith of the future will take its stand on science, 
— science of nature and of that for which nature is, viz., spirit. 

Surely it is not so sad to be in the position of Socrates, Plato, Aris- 
totle, and other truth-seekers, who fearlessly sought to penetrate the 
riddle of existence and to lead worthy lives — lives that shame those 
of most believers in revelation. Between them and us lie two thou- 
sand years of rich human experience. And it is only a distrust, fostered 
by sycophantic supernaturalism, of "mere human reason " as a guide 
to life, that keeps us from reaching a far deeper insight into the truths 
that give life its meaning than any that revelation ever offered. 

It is beyond doubt that existence is moral to the core, that every 
spirit is infinite, eternal, and, therefore, also free, free to work out an 
eternally increasing blessedness for itself and others. What more can 
we ask for ? 

The purified creed has many other advantages. 

(i) It can retain, in ennobled form, all that was valuable in the old 
creed. 

(2) It can be taught in our schools, as a basis for ethical life, which 
demands virtue as the one eternally desirable thing in the universe. 

(3) It will demand, for its intelligent acceptance, the exercise of 
our highest intellectual faculties, which have become either atrophied 
or corrupted through supernaturalism. 

(4) It will form an ethical and religious foundation upon which all 
men can meet. 

(5) It will blot out the cruel line between religious and "merely 
moral" life, and make duty the one universal, religious rite. 

(6) It will be capable of endless development. 

These advantages, while depriving us of the privilege of being lazy, 
thoughtless, and superstitious, suggest an outlook which should make us 
welcome the results of the higher criticism with the utmost confidence 
as the conditions of a new era. 

The article does not aim to be original, but to reflect the results of the higher 
criticism. Since, however, it summarizes the conclusions of only the most radical 
critics, it is one-sided and unfair. Who denies Messianic prefiguration in the Old 
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Testament ? Who adheres to the former position of some students that the date of 
the authorship of the gospels and epistles is to be placed in the third and fourth, or 
even second century ? Written ostensibly in the interest of science and religion, the 
article does not satisfy the rational thought of the former, but wounds the feelings of 
the latter, while its philosophic affiliation is with nothing more respectable than absurd 
naturalism. 

George B. Foster. 



Uber den Quellenwert der synoptischen Evangelien. Von Lie. 
E. G. Steude; Der Beweis des Glaubens, 1897, Heft 3, 4, 5, pp. 
89-101, 138-64, 189-206. 

Recent discussions concerning the credibility of the synoptic 
gospels have yielded three important results : (1) that the time of their 
composition cannot decide upon their value as historical sources ; (2) 
that their narratives are not in a strict sense historical accounts ; (3) 
that the words and sayings of Jesus are in this respect superior to the 
historical narratives. 

It is very possible that factors such as Holtzmann emphasizes — for 
instance, among others, that the prophetic and inspired persons in the 
early Christian communities transferred to Jesus the Old Testament 
Messianic ideal, and ascribed to him, unwarrantably, deeds greater than 
the most eminent of the Old Testament worthies were supposed to have 
performed — may have been operative in the oral and written traditions 
to which our gospels go back. It is the work of the critic to ascertain 
if and in how far this has actually occurred. To this end the words 
and discourses of Jesus claim first attention, since the gospels are not 
primarily histories, but compositions intended to awaken and to 
strengthen faith. But our gospels, nevertheless, contain historical 
matter which invites credence. Hence the question arises, Shall we or 
shall we not accept all that they relate of the deeds of Jesus and of his 
miracles, and just as they relate them ? Previous investigation does 
not enable us to reply confidently in the affirmative, though excluding 
the possibility of positive denial. To reach a more definite conclusion 
such a new starting point is needed as is afforded by those sayings of 
Jesus which present-day criticism pronounces best attested. 

These are, in the first place, found in our present Matthew and 
Luke, who preserve, though in a somewhat different form, that collection 
of Xoyia originally compiled by the apostle Matthew. In addition to 
these sections, common to Matthew and Luke, we have others common 
to these with Mark, who has not used the Xoyia ; who also preserves in his 



